










































































2. Context in which forced marriage during the conflict occurred

i.

Describe the practice of early or arranged marriages in Sierra
Leone in times of peace

Traditionally in Sierra Leone, young girls have been forced into early marriages by
their parents. They have had no say in accepting or rejecting such marriages which
were mostly arranged. Various reasons have underlain this practice:

Marriage was arranged to link two strong and wealthy families or solidify
relationships between two families.

A girl could be forced to marry the husband of a deceased elder sister in
order to help raise the children of her elder sister rather than allow the
husband to bring a ‘stranger into the house’. This was common among the
Konos where the tradition specified that the husband of the eldest daughter
was symbolically married to all the other daughters in a family. To a lesser
extent it was practised amongst the Mendes.

Arranged marriages were insisted upon if parents disagreed with the
choice of their daughter. This was common in situations where the family
background of the suitor was undesirable. The parents would break up the
relationship and marry off their daughter to someone else they considered
more suitable.

Traditionally, parents would give their daughters to paramount chiefs to
seek protection. This was especially common where a family had been
involved in long disputes about land ownership. Marriage to a chief also
conferred a prestigious status. It meant that the in-laws automatically
gained respect and recognition within the community and any children
born out of such a union belonged to a ruling house, making them eligible
to contest chieftaincy elections in the future .

Some parents who were ardent Muslims preferred to link their families
with religious leaders who were identified as pious. Moreover, marriages
to Tmams were believed to bring additional blessings to the family.

It was believed that very strong and powerful herbalists/traditional healers
could not hand over their skills to anybody other than their children.
Traditionally, these skills were desirable, so parents married their
daughters off to a herbalist in order to be able to ‘inherit’ these skills.
Poverty was one of the main reasons for arranged marriages. Poor parents
forced their children to marry a wealthy businessman or a successful
farmer to supplement the family income or gain access to his wealth.
Wealthy businessmen or farmers who did not have children were given
wives to enable their wealth to go to a particular family.

Parents also forced their girl children to marry early to avoid early
pregnancy which caused untold embarrassment for the family. This was
particularly humiliating if a girl became pregnant by a young boy, who in
tarn was frightened of his parents’ wrath and eventually denied all
responsibility. If parents suspected their daughter was getting ‘out of
control’, they married her off quickly to prevent any future shame.
Education of the girl child was never a priority in most rural and poverty

' Only men are allowed to be Paramount Chiefs in the North and parts of the East of Sierra Leone. In
the South, women are allowed to be Paramount Chiefs.
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stricken areas, so marriage and having children were deemed more
respectable to early pregnancy.

o Traditionally, it was believed that a girl who had reached puberty must be
under the control of a husband and not a father.

o Marriages were arranged to meet unmet debts or as a sign of gratitude for
favours received, for example, to keep a promise to a friend who had
helped a family on several occasions; a herbalist who had repeatedly
provided free medicine for a family when the mother fell ill; or even a
wealthy man who had provided seedlings and tools to the head of the
family on numerous occasions. The benefactor was promised the young
daughter in marriage as soon as she was old enough. It was even quite
common for unborn babies to be committed in marriage. If the baby born
was a girl she was automatically assigned to the husband.

In all these cases, marriage took place after the girl had reached puberty and been
initiated into the female secret society, the Bondo society. But before that, various
gifts and money were exchanged. In the Mende and Temne traditions, the suitor put a
‘stop’ for the girl whereby money was paid to the girl’s family. If the family accepted
the money, the act became legally binding symbolising that the man now had legal
control over the girl and that no other man was allowed to court the girl. Hence the
term ‘stop’, which signified that the girl was no longer available and that the door was
now closed. When the girl reached puberty, she went through the initiation process
before moving in with her husband.

Early or arranged marriages are no longer common. Increased education of girl
children, particularly after the war, has raised their awareness about their options and
they are now refusing to accept arranged marriages. In addition, young girls are
absconding from their rural homes to urban areas and are engaging in illicit affairs
which render them unfit for arranged marriages. Moreover, [slam, the dominant
religion amongst the bulk of the illiterate population, preaches against forced
marriages. A Moslem marriage can only take place if the bride grants her consent. In
all Islamic weddings, whether in the urban or rural setting, the Imam asks the woman
in the presence of her godparents and god witnesses whether she consents to the
marriage and the ceremony will only proceed if she answers in the positive.
Traditionally, she is always asked to take the bride price and calabash with all its
contents and hand it over to an uncle or the god father as a sign of her consent.

il. Describe the legal and/or social and/or religious framework(s) in
which early or arranged marriages occurred in times of peace

There is no expressed legal minimum age stipulation for marriage in Sierra Leone.
This is one of the critical issues in the debates on women’s reproductive rights. The
minimum age for marriage is rather ambivalent, and depends on whether a woman is
married under the general and civil laws, customary law or Islamic law.? For example,
if the requisite consensus is obtained, under Customary Law, a girl can marry at any
age, so long as she has reached puberty and been initiated into the Bondo society.

2 «Situation Analysis of women and Children in Sierra Leone’: The Government of Sierra Leone in
collaboration with UNICEF, UNIFEM, Christian Children’s Fund and Plan International. April 1999.
Marriages under the general law are governed, inter alia, by the Christian Marriage Act, (Cap. 95), the
Civil Marriage Act (Cap. 97), and the Matrimonial Causes Act (Cap. 102).
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On the issue of marriage in Sierra Leone, three different legal mechanisms co-exist,
namely, civil, customary and Islamic laws. The status of the woman depends on the
law that is applied.

General Law consists of the statutory law (codified) and common law (based on case
law) mainly inherited from the United Kingdom. General Law is administered
through the formal court system, which follows the usual commonwealth structure.’

Customary Law is defined by the 1991 constitution as “the rules of law by which
customs are applicable to particular communities in Sierra Leone”. There are
fundamental similarities and differences between the different ethnic groups in their
treatment of customary law. Customary Law is not codified and is only applied by
local courts and traditional leaders. Customary Law governs more than 70% of the

population of Sierra Leone.

Mohammedan or Islamic Law is recognized by statute in Sierra Leone especially in
relation to marriage, divorce and inheritance amongst Muslims.*

Marriage under General Law

In practice, most Christian and civil marriages are celebrated after the age of 18. This
‘s a marked contrast to the situation under Customary Law whereby girls are often
married at an early age, as young as 10 or 12 years. Marriage at this age is, under the
general statutory law, contrary to sections 6 and 7 of the Prevention of Cruelty to
Children Act, Cap 31 of the Laws of Sierra Leone, whereby sexual intercourse with a
girl under 14 years, with or without her consent, is a criminal offence.

Marriage under Customary Law

According to Professor Joko-Smart (1983), the male spouse must give his consent to a
marriage under Customary Law. The consent of the female spouse to her marriage, as
a rule, is subordinate to that of her father’s. In cases of conflict, the will of the father
prevails.

Under Customary Law there is no minimum age for marriage. A girl is considered of
marriageable age once her breasts have developed, her menstruation has started and
she has been initiated into the Bondo society, which could mean as young as 10 or 12
years. Marriages are usually arranged, and the consent of the bride to be is not
considered essential in most ethnic groups, although the consent of the girl’s/woman’s
family is required. ‘Consent’ used to be a relative term, as girls generally found it
difficult to disobey their parents as this could result in severe punishment, including
ostracism from the immediate and extended family. The fact that a girl is considered
‘ready’ for marriage at such a young age and her consent is not sought contributed to
the common practice of early arranged marriages in the past, especially before the
war.

3 «we will kill you if you cry”, Sexual violence in Sierra Leone, by Human Rights Watch, page 5.
4 «ye will kill you if you cry”, Sexual violence in Sierra Leone, by Human Rights Watch, page 16.
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Marriage under Mohammedan/Islamic law

There is no legal minimum age for marriage under Islamic law. Girls must however
have reached what is called a ‘proper age’ before they can marry. This is considered
to be between the ages of 17 and 18. At this age they are considered capable of
granting consent and deciding what is right or wrong, and are therefore deemed
responsible for their actions. Unlike under Customary Law, consent of the woman is
always required.

iil. What is the difference between forced marriage as it occurred
during the war, and early/arranged marriage of girls in times of
peace?

During the whole process of early/arranged marriage in times of peace, the consent
and participation of both parents and families is paramount. Several witnesses are also
required for religious or traditional ceremonies. In case of a divorce, there is also a
due process to follow.

Arranging a marriage

Traditionally in all ethnic groups in Sierra Leone, someone from the man’s family
meets the family of the girl to inform them about their son’s desire to marry their
daughter. Depending on the ethnic group, the representative would be a male family
member, preferably an uncle or even a good friend of the father who has been
entrusted with the task. For the Limbas however, a female member of the family is
chosen. Before the final bride price is paid several symbolic gifts are sent to the
mother, aunts and uncles for their role in taking care of the girl and also as a sign that
the suitor is willing to take over future responsibility of the girl.

All the ceremonies and activities relating to the marriage as well as the negotiation is
between the two families, who through this process get to know, understand and
appreciate one another. During the wedding ceremony, the woman is not handed over
to her husband directly, but to each of the godparents who must be very close relatives
of the husband’s family or an uncle. The godparents in turn, or an uncle, and not the
father, hands the woman over to her husband.

The godparents are intermediaries and are expected to play a mediating role during
marital disputes. Godparents are also expected to be impartial and honest with their
godchildren. In the case of an arranged marriage, a small amount of money, the
dowry, is given to the parents through the same process. This is a legally binding act,
but the girl continues to stay with her parents until puberty when she is initiated into

the Bondo society. The husband pays all the bills and takes care of all expenses.

Consent for the marriage must be granted by the father or the eldest male member of
the family. They must accept the ‘Calabash’ containing the money and cola nuts or
else the marriage will not take place.

Early/arranged marriage among the Korankos occurs along similar lines. The suitor
takes 14 cola nuts to the girl’s parents to enquire whether the girl in question is
available or is already engaged to another man. If the cola nuts are accepted, it means

that she is not engaged. When the initial enquiry 1s made, the girl is generally 5 years
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old. Once the cola nuts have been accepted, the man assumes responsibility for the
girl and pays all her bills. For example, if she is a school girl, the man pays her fees,
buys her uniforms and clothes and sends money for everything she might need. In
addition, the man also works the farms of his in-laws. When the girl approaches the
age of 13 (or 15) years, the man requests for his wife to move to his house. Before the
girl is formally taken to her husband, the man must take 24 cola nuts to the girl’s
parents. This he must do irrespective of all the money he has spent on the girl. Failure
to do so will result in the annulment of the marriage.

Among the Korankos, a married woman is allowed to divorce her husband in order to
marry another man. ‘Sumburie’, as this is known, takes place in the local court and
also allows the husband, in turn, to demand his dowry from his father-in-law. The
dowry comprises all monies the man spent before and during the marriage on the girl,
including the bride price and other monies spent on his wife’s relatives before the
marriage.

All respondents claimed that domestic violence, and physical and psyéhological
abuses are not accepted, and the godparents and parents of the husband are warned
against this behaviour during the ceremony as it constitutes a basis for divorce.

Forced marriage during the war

The fundamental difference between an early and arranged marriage in times of peace
and that of a forced ‘marriage’ during the war is that family members were not
involved in the arrangement of the latter so-called ‘marriage’, no official ceremony of
any form took place and nor was the consent of the parents sought. Instead, girls were
forcefully abducted from their homes, schools or hiding places and taken to the bush
where they were informed that they had become ‘wives’. Moreover, rebel ‘husbands’
did not show their ‘bush wives’ respect. They were constantly flogged, physically and
psychologically abused and their husbands always had the final say. Because it was a
marriage without any consent and no intermediaries were present, the ‘wives’ had no
protection or family support they could count on. Some of these ‘bush wives’ actually
lost their parents who were trying to prevent their abduction. Forced marriage during
the conflict had no security. The ‘husband’ could abandon his ‘wife’ whenever he
wanted to and get a new one whenever he felt like it. The ‘wives’ were led to believe
that their ‘husbands’ had the right to kill them without fear of any repercussions.
There were no formal or informal institutions available to address the brutality of the
‘husbands’. The ‘bush wife’ was at the mercy of her rebel husband and had no access
to justice neither could she seek redress. Most of their children did not go to school.

Consent is important in the traditional setting. Some ‘bush wives’ who took their
‘husbands’ to meet their families after the conflict complained that their families were
very cold towards them and their ‘husbands’, and were happy to see them leave. They
rejected their ‘husbands’ because initial family consent was not given, nor was a bride
price paid. Some parents did not even request a legitimisation of the marriage.
Knowing that their children were alive was all that they cared to know. Some of these
girls felt that psychologically, they were dead to their parents and that their parents
had adjusted to that.
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2.1 The meaning of forced marriage during the conflict

i. During the conflict, what did it mean to be a bush or rebel wife?
A ‘bush’ or ‘rebel wife’ is a young girl or woman who was abducted by a rebel and,
in most cases, coerced and terrorised into living with that rebel as a wife. Being a
‘bush wife’ meant that the girl “belonged’ to one person and was not required to have
sex with different rebels.

‘Forced marriage” became a means of survival for most girls in the bush. ‘Bush
wives’ were spared gang rapes, were ensured regular meals and were protected by
their ‘husbands’. However, when the ‘husband’ decided to take a second ‘bush wife’,
the first one was thrown out and she no longer enjoyed his protection. ‘Bush wives’
were constantly on edge dreading the day this would happen. And sometimes when it
did happen, the ‘husband” would still demand sex from his ‘ex-wife’ when he felt like
it. There were situations where rebels would keep more than one wife, but only
commanders could maintain them, as they lived in big houses and lived a better life.

A ‘bush wife’ carried her ‘husband’s” possessions as they moved from place to place.
She also cooked for him, washed his clothes and satisfied him sexually whenever and
however he wanted. She endured his insults and assaults, repeatedly, and bore the
brunt of his anger, especially after they suffered a defeat or an ambush failed. She
could be used, and then disposed of as and when her ‘husband’ wanted.

SKA was abducted in 1997 from Kono. At that time she was 14 years old. She
became the wife of her RUF abductor and is still with him because she has a child
with him and has nowhere else to go. L :

FY-90 was captured in August 1998 by Sgt Yayah, an AFRC junta rebel, in Kabala
and forced to be his ‘wife’. Sgt Yayah was under the command of Capt Rahino Lt.
Keletee, otherwise known as Alhaji and Capt Gold Teeth. FY-90 was 13 years old at
the time and she was married to Sgt Yayah for a year and a half. He was the first man
to have sex with her, forcefully. FY-90 was forced to move cross the countryside with
her ‘husband’, to places like Yeamandugu, Tumania, Yirriah, Kombili and Bafodia.
Another rebel helped her to escape. He was called [brahim Tamu-Tambu. FY-90 feels
so ashamed and stigmatized that she was a ‘bush wife’. ‘ :

ZJK was 16 years old when she was captured in her home town of Bilimaia, Kabala
by RUF rebels in 1999 and was ‘married’ to Emmanuel Komba for two years. “The
first day I was captured, five of them raped me. We were in Makeni during the
fighting and T was able to escape and returned to Kabala. I did not meet any of my

family in Kabala”.

HRS was captured in 1998 in Koinadugu village (Kabala)fw;ith:her husba;;ridl"and}6

children. “My husband was killed in front of me, the houses were burnt down and two

of my eldest girl children were taken from me. Up to this date, I have not seen them.
We were with Savage’s group. I was ‘married’ to Saidu Dumbuya, a junta, and he

would have sex with me any hour of the day. He said we were married so I should be
willing otherwise he would kill me. We were taken to Punkin ground, eight miles

from Koinadugu village, returned to Koinadugu where we spent three months,
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thereafter we went to Lenkekoro and from there to Makeni where we stayed for six
months. One night another junta helped me to escape to Kabala where I stayed with
my uncle GTY. I was with my ‘junta husband’ for one year and six months”.

YYY was abducted in 1998 from her father’s house when the rebels entered Makeni.
“You accept to be a wife because you have to survive in the jungle. Sometimes you
see your family, friends and relatives being killed in front of your eyes. You need
food and somebody to protect you. At least as a wife you only sleep with one person,
you only take care of him and only he is allowed to beat you up and you are not sent
to the front to fight. It is a matter of trying to survive at all cost and in the most
difficult circumstances. As a wife you have no alternative but follow your husband
wherever he goes and do whatever he says. I tried to go back to my relatives but there
was no way I could escape. We had SBUs (Small Boys Units) watching us, so we
dared not do anything wrong. 1 was with him until the disarmament when Caritas

registered me as a child combatant.”.

BAK from Kono was abducted by the RUF at age 14 in 1997. She is still married to
her abductor and they have one child. “Girls without husbands do the slave work,
become house maids to the wives of commanders, are used as reconnaissance spies —
which can get them killed, are sexually abused by the commanders and other soldiers,
sent to the front lines and could be killed at the slightest provocation”. BAK is still
with her ‘husband’ because she is psychologically tied to him. She explained that he
protected her during the war and that, moreover, she has his child whom no other man
will accept. o b

JSM was abducted in Makeni town in 2000. She was 17 years old at the time and was
‘married’ to her abductor for about one year and nine months. Her ‘hus’band’ gave her
marijuana to smoke to make her feel more relaxed and comfortable with him. “He
was always smoking and having sex with me and calling me his ‘wife’. I hated it
when he called me his ‘wife’ but there was nothing I could do”. J SM was released
during the disarmament process in Makeni and was registered as a child combatant by
Caritas. » B

ABA, who was abducted at the age of 14 years by the RUF in Kono in 1997, said that
she was ‘married’ to a rebel for 5 years. Her ‘husband’ was the first man she had sex
with and she later fell pregnant and gave birth to a baby boy in the bush. She is still
‘married’ to the same man because he protected her in the bush and treated her well.

i. What part did language play in the expectations that flowed from the
phenomenon known as “forced marriage”? Why did the perpetrators
choose the words “wife” and “husband” to describe the state of affairs
known as “forced marriage” during the conflict?

Use of the words ‘wife’ by the perpetrators was deliberate and strategic. The word
‘wife’ demonstrated a rebel’s control over a woman, his psychological manipulations
of her feelings rendered her unable to deny him his wishes. ‘Wife’ showed that the
woman belonged to a man and could not be touched by another. By calling a woman
‘wife’, the man or ‘husband’ openly staked his claim and she was not allowed to have
sex with any other person. If she did, she would be deemed unfaithful and the penalty
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was severe beating or death. Similarly, if the ‘wife’ were raped by another rebel, his
act was punishable by death. Therefore, the ‘wife’s” means of survival was to be
protected by the ‘husband’ at all costs.

ii. What was a bush or rebel wife expected to do?
Some of the ‘bush wives® accepted their status for several reasons based on what non
‘bush wives’ were expected to do. Non ‘bush wives’:
e carried the camp’s heavy loads and food supplies as the group moved
across the countryside
o were regularly sexually abused by any rebel in the camp because they did
not ‘belong’ to a particular rebel. They were at the disposal of any man
who felt like having sex and they dared not refuse. At night these women
would go to bed scared and not knowing who would demand sex from
them
e were not provided with food, instead they were expected to find food for
others as well as for themselves
o were expected to do most of the hard work in the camps. They also did the
general laundry and worked for the ‘bush wives’
e were expected and could be sent to the war front to fight if the unit needed
additional fighters
e were sometimes sent as spies on reconnaissance missions to the enemy
camp to gather information about troop movements. They were threatened
with death if they failed to carry out their assignments or did not return.

‘Bush wives’ were expected to carry out all the functions of a wife and more:

o A ‘bush wife’ carried her ‘husband’s’ possessions on her head and trekked
across the countryside with him

e She was expected to gratify her ‘husband’s’ sexual wishes whenever he so
desired without question

e A ‘bush wife’ cooked for her ‘husband’ when food was available, did his
laundry and generally protected his possessions in his absence

e A ‘bush wife’ was expected to show undying loyalty to her ‘husband’ for his
protection and reward him with ‘love’ and affection. She was not expected to
attempt to escape as this was deemed disloyal. Punishment for disloyalty was

always severe and, so women were led to believe, in most cases would be met
by death.

In some instances, some commanders could afford to have more than one wife. They
were the ones who could afford to live in big houses. A commander would have his
favourite ‘wife’ he visited regularly for sex but would still demand sex from the other
women. If he tired of any one ‘wife’ he would simply throw her out of his ‘house’ and
leave her at the mercy of the other rebels.

2.2 The consequences of forced marriage during the conflict for its
victims
i What have been the long term effects of forced marriage during the
conflict on the women/girls in their communities?
In Kailahun, for example, there are huge numbers of ‘rebel wives’, most of whom
were either too ashamed or too afraid to return to their home communities after the
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conflict. A majority of those interviewed said they were schoolchildren or petty
traders at the time of their abduction, but have not been able to go back to school or
undergo any form of vocational skills training since the end of the conflict. Their lives
were disrupted and have been completely ruined by the war. A few were reunited with
their families but found it difficult to reintegrate into their communities, so they went
back to Kailahun. Kailahun has become a safe haven for them, a home where they are
not judged, discriminated against, or stigmatised, but accepted for what they were
transformed into. The women we interviewed in Kailahun had come from Koinadugu,
Tonkolili, Pujehun, Kono, Bonthe, Bo, Freetown, and Kenema.

Breakdown of family ties

The value of the extended family system which provides social safety networks,
protection and the sense of belonging to a family or community is a critical factor in
Sierra Leone. Girls as young as 10 years old were abducted and taken away from their
families, some for as long as 8 years. They suffered sexual abuse, psychological
trauma, and cannot now find viable employment. Others have become parents
themselves. The complexities of the role of family and communities, and the cultural
and social construction of childhood and adulthood, were destroyed, making
reintegration difficult. What we see emerging is that children, traditionally regarded
as indicators of family wealth, and a source of future security for older family
members, are now transformed into sources of insecurity. The gitls lost contact with
their families thereby breaking social norms. ‘Bush wives’ who are rejected by their
communities face a bleak future as rejection by the community is one of the worst
experiences that an individual can face in Sierra Leone. Those who have resettled in
new communities have had to learn a new ethnic language and adjust to a new
custom.

All of the interviewees who had not returned to their families would like to go back to
their home communities but find it difficult to do so under the prevailing
circumstances. Parents have lost their ‘old age pension guarantee’ and the girls have
lost their ‘social safety net’.

Physical, psychological and sexual abuse.

‘Bush wives’ were constantly sexually abused, physically battered during and after
pregnancies, and psychologically terrorised by their ‘husbands’, who thereby
demonstrated their control over their ‘wives’. The long-term effects vary:

Physically, most of these girls experienced miscarriages, and received no medical
attention at the time. They bled excessively and because they lived in some of the
most remote parts of the country, they had little or no access to medical services.
Some now experience diverse medical problems such as severe stomach pains which
they are reluctant to discuss; some have had their uterus removed; menstrual cycles
are irregular occurring every two weeks instead of once a month, accompanied by
severe pains; some were infected with sexually transmitted diseases, and others tested
HIV positive.

‘Bush wives’ are traumatised and most of them have not received psycho-social

counselling. Some were virgins when they were abducted and were deflowered
without their consent; others hated their ‘husbands’ but were forced to live with them
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for long periods; some resent the children they have had for their ‘husbands’; but most
of all they resent the stigma.

Social aspect

Socially, the lives of the ‘bush wives’ we spoke to, who have not been able to return
to their home communities, have been destroyed. Those who returned to their
communities with children have found it difficult to marry and live normal lives. They
are tainted and the men in their communities would not want to raise ‘rebel children’.
Those with no education, skills training or livelihood have become destitute and are
forced to do hired work in order to take care of themselves and their children. ‘Bush
wives’” who remained in their unorthodox relationships chose to do so because of the
children, or because they were 100 embarrassed to go back home. Years of
psychological abuse have eroded all sense of confidence they once had, and instead
they still feel grateful to their “husbands’ for protecting them during the war.

BJ-1 (16 years) and her sister JJ-1 (9 years) were both abducted from Freetown in
January 1999. They were taken to Port Loko and BJ-1 was married to AFRC Ibrahim
for 7 months. They were both beaten and maltreated. Before their abductions, both
were virgins, but they lost their virginity in the bush. Ibrahim desperately wanted BJ-1
to get pregnant and because she did not, he would accuse her of not wanting a baby
and beat her. “We were never in one place for long and we kept moving from place to
place, running away from ECOMOG soldiers”. Both sisters eventually escaped but
faced stigmatisation in school later on. They were ridiculed and called “rebel blood”,
and even at home they were nicknamed “rebel wives” and accused of being infected
with HIV. Campaign for Good Governance (CGG) intervened and was able to curtail
the name calling. ; ' el

SCT was 13 years old when she was captured at Mile 91 in 1997 by Abdul and made
his wife. She was with him for a year until he was killed in Koya. After his death,
SCT no longer had protection and was gang raped by any rebel who felt like it until
one of them inserted a foreign object into her vagina. She later returned to her
relatives in Freetown where she found that her parents had been killed during an
attack. CGG paid SCT’s medical bills and she was operated on and‘the}fore'ign object
removed from her uterus. In the process, her uterus had to- be removed as it had
ruptured. , o R

AMI-09 from Mapapa village in Yele Chiefdom, Tonkolili district was captured in
Tongo Field in 1998, where she had gone to sell fish with her elder sister; Her rebel
‘husband’ Lansana Saidu is from Moyamba. They have 3 children; a boy and 2 girls.
“We do not know each other’s family”. They have not made any attempt to visit each
other’s family and they do not know if their families are alive. They engage in swamp
rice farming as a means to survive. . : o R

IKK was abducted in Makeni in 1998 and made a f‘bu’sh"'wiffe”")fér‘ﬁV‘c;‘Yéér‘s. She has

two children by her ‘husband’.

| MKS from Kamrranka was abducted in Masingbi in 1997. She was 2 7 ye‘afsf vc‘)“ldy and
' was ‘married” for four years. She has four children with her ‘rebel husband’. e
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IK-V from Bumpe was abducted during the January 6™ attack on Freetown. She was
28 years old at the time of her abduction. She was ‘married’ to Col A. B. until “peace
came” in Makeni. During her ‘marriage’ to Col A.B., she accompanied him to Kono
and had to cook and do “other things” for him. o

il. What are the stigmas associated with having been a rebel’s wife/a
bush wife?

Social responses of fear, denial, stigma and discrimination have accompanied ‘bush
wives’ in Sierra Leone. Discrimination spread rapidly, fuelling anxiety and prejudice
against the women. Most of the ‘bush wives’ we spoke to who have not returned to
their communities have been rejected by their families and communities. In many
areas ‘bush wives’ are seen as shameful; they are believed to bring shame upon the
family or community. In some predominantly [slamic communities ‘bush wives’ are
viewed as immoral and as a punishment from God. Stigma militates against proper
reintegration and creation of livelihoods. Relatives and friends who could have helped
provide money or jobs are unwilling to associate with ‘bush wives’, or victims are too
ashamed to disclose their status.

A “bush wife’ is commonly regarded as a rebel. Because she lived with a rebel for a
long time in the bush, and in some instances had children, she is seen as an extension
of the ‘husband’. Non-abductees do not understand the challenges ‘bush wives’ faced
and simplistically argue that they could have escaped if they had wanted to. Because
‘bush wives’ continued to stay with their ‘husbands, non-abductees further argue that
these women benefited economically from the looting sprees their ‘husbands’
engaged in.

In Sierra Leone, the impact of the conflict on ‘bush wives’ is particularly acute. They
are often economically, culturally and socially disadvantaged and lack equal access to
financial support and education.

iii. Do the women taken into forced marriages suffer any additional
stigma in their communities different from those who suffered sexual
violence generally e.g. rape?

‘Bush wives’ suffer additional stigma different from those who suffered sexual
violence generally because they lived for long periods, sometimes 10 years, with their
‘husbands’ in the bush. Generally, it is argued that ‘bush wives’ could have escaped if
they wanted to but had grown to enjoy life in the bush, so they chose to stay with their
‘husbands’. It is also believed that ‘bush wives’ benefited financially from the looting
sprees of their husbands and were therefore reluctant to leave the bush. Others, it is
alleged, became trained fighters and went on ‘missions’ with their husbands.
Communities believe that any person who lives with a rebel longer than a day
becomes tainted and acquires ‘rebel behaviour’. So, ‘bush wives’ are seen as
extensions of their husbands and are hated for that reason.

Girls who suffered sexual violence have the sympathy and general support of the local

population. They feel pity for the girls because of their ordeal and many witnessed the
public rapes that took place. However, no one can testify to ‘bush wives’’ stories of
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rapes and beatings because only they and their rebel ‘husbands’ were in the bush.
There were no other witnesses.

iv. What have been the problems associated with reintegrating bush
wives back into their communities?
It is difficult to know exactly how many of the ‘bush wives’ have been successfully
reintegrated.

First, there are no statistics to show the number of ‘bush wives’ nationwide, therefore
it is impossible to determine how many have been reintegrated. Second, because of
stigmatization, most of the ‘bush wives’, in particular, those who have been
successfully reintegrated, are reluctant to talk about their past.

Most of the ‘bush wives’ in Kailahun were given very brief skills training that are not
usable in the communities they live. In addition, a good number have children, some
can no longer trace their families, and again, some are ashamed to return to their
home communities. The few that returned to their communities found it difficult to
adjust and later went back to Kailahun. They claim that initially their families and
friends welcomed them, but that they were later taunted at any opportunity, derisively
referred to as rebels and always accused of behaving like rebels. They could not cope
with the stigma, so they decided to go back to Kailahun.

In Makeni, those interviewed had been accepted by their families and successfully
reintegrated in their communities. Their return was facilitated by national and
international NGOs, and they received skills training. They are currently engaged in
apprenticeships of different sorts.

It is interesting that most of the ‘bush wives’ who have not returned to their home
communities are those from the South. Fear of reprisals from the Kamajors and
rejection by their families are the main reasons most of the ‘bush wives’ we talked to
cited for not returning to their home communities. Their home communities include
areas such as Pujehun, Bo and Mattru Jong in Bonthe. Some of the women who are
still with their ‘husbands’ have tried to introduce them to their families, but the
families have refused to meet with them. They argue that the marriage was not a
proper marriage.

V. Why have some bush/rebel wives decided to stay with their
‘husbands’?

The most common reason why some ‘bush wives’ have decided to stay with their
‘husbands’ is that most of them have had children with their ‘husbands’. They are
scared that no other man will marry them and accept their ‘rebel’ children. They also
believe that because of the economic situation in the country, most men are reluctant
to marry women with children. Most of the ‘bush wives’ interviewed for the purposes
of this report, who have remained with their ‘husbands’, are mothers. Again, others
have stayed because they have become emotionally attached to their ‘husbands’, and
feel that their husbands saved them from being gang raped in the bush.

Vi. Were there many children born of forced marriages during the

conflict? What has been the long term effect on these children, and
upon their mothers or communities?
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As yet, research has not been conducted to determine the numbers of children born
out of forced marriages during the conflict. It is therefore difficult to estimate.

During their abduction, most of the ‘bush wives’ were in their teens and were not
knowledgeable about preventive mechanisms. Moreover, sexual intercourse in the
bush was a frequent occurrence. Pregnancies were frequent and coupled with
inadequate or non-existing medical facilities, infant mortality rate was exceedingly
high.

According to the data compiled for this report and areas assessed, most of the children
were born, but died shortly after birth because of poor diet and lack of basic medical
facilities. Those children that survived are mostly living in Kailahun, and do not,
mostly, go to school. Their mothers find it difficult to care for them; they run around
naked, have very little to eat and are conscious that they are different from the other
children. ‘Bush wives’ are aware of the stigma their children will have to live with in
their communities and worry about this. This creates enormous psychological stress.

Statements
‘T understand that my duty to the court is to provide an impartial expert opinion and to
assist the court in reaching a decision’.

‘I believe that the facts that I have stated in this report are true and that the opinion I
have expressed is correct’.

ainab H. Bangura (Mrs)
4 May 2005
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